












 『ハックルベリー・フィンの冒険 (Adventures of Huckleberry Finn)』（1885, 
以下『ハック・フィン』)における「黒人」¹の描かれ方には、マーク・ト












当初から存在していた。アメリカ合衆国の建国の父の 1 人であり、第 3 代
大統領でもあるトマス・ジェファソン (Thomas Jefferson, 1743-1846)により
起草されたアメリカ独立宣言書の前文には、｢すべての人間は平等につくら
れている ([All] men are created equal[.])｣と謳われている (19)。しかし、こ









特にアングロ・サクソン優越主義の考えは根強く残っていた (Stampp 8)。 
 トウェインは、南北戦争以前の南部社会での黒人の状況を、『ハック・フ
ィン』の中でリアルに描き出している。『ハック・フィン』の前作である『ト








呼んでいるが、この 2 つの作品は 2 つの点で大きく異なっている。1 つに
は、『ハック・フィン』では、主人公が前作の『トム・ソーヤー』のトム・




存在である。同じ村に住む「ダグラス未亡人 (the Widow Douglas)」に預け
られているハックは、ダグラス未亡人とその妹である「ミス・ワトソン 



















































Shortly Tom came upon the juvenile pariah of the village, Huckleberry Finn, son 
of the town drunkard. Huckleberry was cordially hated and dreaded by all the 
mothers of the town, because he was idle, and lawless, and vulgar and bad―and 
because all their children admired him so, and delighted in his forbidden society, 
and wished they dared to be like him. Tom was like the rest of the respectable 
boys, in that he envied Huckleberry his gaudy outcast condition, and was under 


























Saturday morning was come, and all the summer world was bright and fresh, and 
brimming with life. There was a song in every heart; and if the heart was young 
the music issued at the lips. There was cheer in every face and a spring in every 
step. The locust trees were in bloom and the fragrance of the blossoms filled the 
air. Cardiff Hill, beyond the village and above it, was green with vegetation, and 
it lay just far enough away to seem a Delectable Land, dreamy, reposeful and 
inviting. (16-17) 
 







 ハックの視点による語りでは、トウェインは、｢物語の語り方 (“How to 
Tell a Story”)｣ (1895)の中で説明している、「ユーモラスな物語  (the 
humorous story)」の語り方を用いている (Yamaguchi 84)。このエッセイの
中で、トウェインは「喜劇的な物語 (the comic story)」はイギリスのもの
であり、「頓知のある物語 (the witty story)」をフランスのものとし、「ユー




ンは述べており、それが「アメリカ的な芸の基礎」だとしている (“How to 








You don’t know about me, without you have read a book by the name of “The 
Adventures of Tom Sawyer,” but that ain’t no matter. That book was made by 
Mr. Mark Twain, and he told the truth, mainly. There was things which he 
stretched, but mainly he told the truth. That is nothing. I never seen anybody 
but lied, one time or another, without it was aunt Polly, or the widow, or maybe 
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Mary. Aunt Polly―Tom’s aunt Polly, she is―and Mary, and the widow Douglas, 
is all told about in that book―which is mostly a true book; with some stretchers, 



















人物の 1 人であるサッチャー判事 (Judge Thatcher)の話す英語は次のよう
なものである。 
 
 “There―you see it says ‘for a consideration.’ That means I have bought it of 













フォード家の人々によって保護される。「南部のもてなし  (Southern 





The old gentleman owned a lot of farms, and over a hundred niggers. Sometimes 
a stack of people would come there, horseback, from ten or fifteen mile around, 
and stay five or six days, and have such junketings round about and on the river, 
and dances and picnics in the woods, daytimes, and balls at the house, nights. 
These people was mostly kin-folks of the family. The men brought their guns 































人がいたかどうかを尋ねる。ハックは、「黒んぼが 1 人死にました (Killed a 
nigger.)」 (AHF 230)と答えるが、それに対し、「そう、それは運が良かっ






















Well, one thing was dead sure; and that was, that Tom Sawyer was in earnest, and 
was actuly going to help steal that nigger out of slavery. That was the thing that 
was too many for me. Here was a boy that was respectable, and well brung up; and 
had a character to lose; and folks at home that had characters; and he was bright 
and not leather-headed; and knowing, and not ignorant; and not mean, but kind; 
and yet here he was, without any more pride, or rightness, or feeling, than to 
stoop to this business, and make himself a shame, and his family a shame, before 
everybody. I couldn’t understand it, no way at all. It was outrageous, and I 
knowed I ought to just up and tell him so; and so be his true friend, and let him 

























































持ち主だ (Well, he was right; he was most always right; he had an uncommon 




のをやめた (I see it warn’t no use wasting words―you can’t learn a nigger to 










It most froze me to hear such talk. He wouldn’t ever dared to talk such talk in 
his life before. Just see what a difference it made in him the minute he judged he 
was about free. It was according to the old saying, “give a nigger an inch and 
he’ll take in ell.” Thinks I, this is what comes of my not thinking. Here was this 
nigger which I had as good as helped to run away, coming right out flat-footed 
and saying he would steal his children―children that belonged to a man I didn’t 













It was fifteen minutes before I could work myself up to go and humble myself to a 
nigger―but I done it, and I warn’t ever sorry for it afterwards, neither. I didn’t 
do him no more mean tricks, and I wouldn’t done that one if I’d a knowed it 
would make him feel that way. (AHF 95) 























I went to sleep, and Jim didn’t call me when it was my turn. He often done that. 
When I waked up, just at daybreak, he was setting there with his head down 
betwixt his knees, moaning and mourning to himself. I didn’t take notice, nor let 
on. I knowed what it was about. He was thinking about his wife and his children, 
away up yonder, and he was low and homesick; because he hadn’t ever been 
away from home before in his life; and I do believe he cared just as much for his 
people as white folks does for theirn. It don’t seem natural, but I reckon it’s so. 
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He was often moaning and mourning, that way, nights, when he judged I was 
asleep, and saying “Po’ little ’Lizabeth! po’ little Johnny! it mighty hard; I 
spec’ I ain’t ever gwyne to see you no mo’, no mo’!” He was a mighty good 













Autobiography of Mark Twain)』 (1917)によると、当時の南部社会では、奴






It would get all around that Huck Finn helped a nigger to get his freedom; and if 
I was to ever see anybody from that town again, I’d be ready to get down and 
lick his boots for shame. That’s just the way: a person does a low-down thing, 
and then he don’t want to take no consequences of it. Thinks as long as he can 
hide it, it ain’t no disgrace. That was my fix exactly. The more I studied about 
this, the more my conscience went to grinding me, and the more wicked, and 
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And went on thinking. And got to thinking over our trip down the river; and I 
see Jim before me, all the time, in the day, and in the night-time, sometimes 
moonlight, sometimes storms, and we a floating along, talking, and singing, and 
laughing. But somehow I couldn’t seem to strike no places to harden me against 
him, but only the other kind. I’d see him standing my watch on top of his’n, 
stead of calling me―so I could go on sleeping; and see him how glad he was 
when I come back out of the fog; and when I come to him again in the swamp, up 
there where the fraud was; and such-like times and would always call me honey, 
and pet me, and do everything he could think of for me, and how good he always 
was; and at last I struck the time I saved him be telling the men we had 
small-pox aboard, and he was so grateful, and said I was the best friend old Jim 
ever had in the world, and the only one he’s got now; and then I happened to 

















































は、黒人は「私たちの友人 (friends of ours)」(5)であり「仲間 (comrades)」
(5)であったと語られており、ジムのモデルとしたアンクル・ダヌルに関し
ては、「誠実で、優しい親友であり、味方、助言者 (a faithful and affectionate 










“Well, you see, it ’uz dis way. Ole Missus―dat’s Miss Watson―she pecks on 
me all de time, en treats me pooty rough, but she awluz said she wouldn’t sell 
me down to Orleans. But I noticed dey wuz a nigger trader roun’ de place 
considable, lately, en I begin to git oneasy. Well, one night I creeps to de do’, 
pooty late, en de do’ warn’t quite shet, en I hear ole missus tell de widder she 
gwyne to sell me down to Orleans, but she didn’t want to, but she could git 
eight hund’d dollars for me, en it ’uz sich a big stack o’ money she couldn’ 
resis’. De wider she try to git her to say she wouldn’t do it, but I never waited 
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った (Stampp 110)。特に、若い男性の奴隷の逃亡が多く、逃亡は、単独か






















Miss Watson’s nigger, Jim, had a hair-ball as big as your fist, which had been 
took out of the fourth stomach of an ox, and he used to do magic with it. He said 








ジムは、ハックに対し、｢悪運 (bad luck)｣ (AHF 56)を引き寄せるさまざま
な｢前ぶれ (signs)｣ (AHF 56)を説明する。それは、「夕飯に使う材料を数え
てはならない」や｢日没後にテーブルクロスをふるってはならない｣といっ
た迷信的なものである。ハックが、｢ジムはあらゆる種類の前ぶれを知って







Afterwards Jim said the witches bewitched him and put him in a trance, and rode 
him all over the State, and then set him under the trees again and hung his hat 
on a limb to show who done it. And next time Jim told it he said they rode him 
down to New Orleans; and after that, every time he told it he spread it more and 
more, till by and by he said they rode him all over the world, and tired him most 
to death, and his back was all over saddle-boils. Jim was monstrous proud about 
it, and he got so he wouldn’t hardly notice the other niggers. Niggers would 
come miles to hear Jim tell about it, and he was more looked up to than any 
nigger in that country. Strange niggers would stand with their mouths open and 
look him all over, same as if he was a wonder. Niggers is always talking about 
witches in the dark by the kitchen fire; but whenever one was talking and letting 
on to know all about such things, Jim would happen in and say, “Hm! What you 
know ’bout witches?” and that nigger was corked up and had to take a back 
seat. … Jim was most ruined, for a servant, because he got so stuck up on 
account of having seen the devil and been rode by witches.” (AHF 19) 
























Jim sucked and sucked at the jug, and now and then he got out of his head and 
pitched around and yelled; but every time he come to himself he went to sucking 
at the jug again. His foot swelled up pretty big, and so did his leg; but by and by 
the drunk begun to come, and so I judged he was all right; but I’d druther been 












ト号 (the Walter Scott)｣ (AHF 83)という難破船を発見するが、それを見て、
船内を探検しようとするハックに対し、ジムは次のようにいう。 
 
“I doan want to go fool’n ’long er no wrack. We’s doin’ blame’ well, en we 
better let blame’ well alone, as de good book says. Like as not dey’s a 










は、「ジムは飛びあがって、狂気じみた目でおれを見た (He bounced up and 
stared at me wild.)」(AHF 53)や｢ジムはひざまずいて、両手を合わせた ([He] 
drops down on his knees, and puts his hands together[.])｣ (AHF 53)と描写され
ており、むしろ白人の少年であるトムよりも子どものような人物として描
かれている。 






It’s lovely to live on a raft. We had the sky, up there, all speckled with stars, and 
we used to lay on our backs and look up at them, and discuss about whether they 
was made, or only just happened―Jim he allowed they was made, but I allowed 
they happened; I judged it would have took too long to make so many. Jim said the 
moon could a laid them; well, that looked kind of reasonable, so I didn’t say 
nothing against it, because I’ve seen a frog lay most as many, so of course it could 
be done. We used to watch the stars that fell, too, and see them streak down. Jim 


























This nigger had a good-natured chuckleheaded face, and his wool was all tied up 
in little bunches with thread. That was to keep witches off. He said the witches 
was pestering him awful, these nights, and making him see all kinds of strange 
things, and hear all kinds of strange words and noises, and he didn’t believe he 
was ever witched so long, before, in his life. He got so worked up, and got to 
running on so, about his troubles, he forgot all about what he’d been agoing to 
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“Yes―en I’s rich now, come to look at it. I owns myself, en I’s wuth eight 












親切だった([He] would always call me honey, and pet me, and do everything he 
could think of for me, and how good he always was[.])」 (AHF 223)という、ジ
ムの従順な姿である。ジムの救出に向かったハックとトムに再会した時も、
ジムの様子を、「ジムはおれたちを見て泣きそうなくらい喜んだ。おれたち
をハニーとか考えられるすべての愛称で呼んだ (He was so glad to see us he 













自分よりよくわかっているって考えた (Jim he couldn’t see no sense in the 
most of it, but he allowed we was white folks and knowed better than him[.])」 
(AHF 256)と述べ、さらに、｢それであいつは満足して全部トムのいう通り
















識は、彼が奴隷制を扱ったもう 1 つの作品である『まぬけのウィルソン 
(Pudd'nhead Wilson)』 (1894)にも表れている。『まぬけのウィルソン』では、
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隠れた差別意識が表れているといえる。トウェインは、奴隷制を扱った 2
つの作品で、奴隷制の残酷さを描いてはいるものの、そこには彼の中の「白
人優越主義 (white supremacy)」の考えが隠れているのである。 
 「白人優越主義」の考えはアメリカが国家として成立した時代から存在
しており、アメリカ建国の父の 1 人であるトマス・ジェファソンの『ヴァ









トウ (Harriet Beecher Stowe, 1811-1896)の『アンクル・トムの小屋 (Uncle 
Tom’s Cabin)』(1852)でも、黒人は白人よりも能力的に劣っている人物とし
て描かれているといえるだろう。『アンクル・トムの小屋』は奴隷制廃止運
動の機関紙である『ナショナル・エラ (National Era)』に連載、1852 年に





He was very busily intent at this moment on a slate lying before him, on which 
he was carefully and slowly endeavoring to accomplish a copy of some letters, in 
which operation he was overlooked by young Mas’r George, a smart, bright boy 
of thirteen, who appeared fully to realize the dignity of his position as 
instructor. 
“Not that way, Uncle Tom,―not that way,” said he, briskly, as Uncle Tom 
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laboriously brought up the tail of his g the wrong side out; “that makes a q, you 
see.” 
“La sakes, now, does it?” said Uncle Tom, looking with a respectful, admiring 
air, as his young teacher flourishingly scrawled q’s and g’s innumerable for his 
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 黒人差別的であるミンストレル・ショウに対する批判は、それが生まれ
た 19 世紀からすでに存在していた (大和田 16)。奴隷制廃止運動家である









The minstrel snow was born in the early forties and it had a prosperous career 
for about thirty-five years; then it degenerated into a variety show and was 
nearly all variety show with a negro act or two thrown in incidentally. The real 
negro show has been stone dead for thirty years. To my mind it was a thoroughly 



































である「インディアンの中のハック・フィンとトム・ソーヤー (“Huck Finn 




トム・ソーヤー」では、インディアンを｢ひどく下劣なやつら (a powful 
ornery lot)｣ (34)と話すジムに対し、ジェイムス・フェニモア・クーパー 
(James Fenimore Cooper, 1789-1851)の小説を読み、「最も気高い人間 (the 
noblest human beings)」(35)だと思っていたトムが、白人の家族を殺し、子
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どもたちをさらうインディアンの姿を目撃し、｢本に書かれたインディアン
















て育てられた、黒人の血が 32 分の 1 流れている息子の臆病な性格に対し、
彼の母親が｢おまえの中の 31 は白人で、1 つの部分だけが黒んぼだけど、
















インは奴隷制について作品で触れなかったというのである (A. Kaplan 75)。 
 実際、旅先で目撃した帝国主義の現実は、トウェインに、すでに消滅し
たアメリカの奴隷制を思い起こさせることとなった。1866 年のハワイ行き
について書かれている『苦難をしのんで (Roughing It)』 (1872)では、トウ
ェインは、ハワイの原住民について、「多くの人々は黒人のように色が濃か
った ([The] majority of the people were almost as dark as negroes[.])」 (453)
と描写したり、彼らが船の甲板に密集して寝転んでいる様子を「奴隷小屋
の黒人のように (as negroes in a slave-pen)」 (495)と形容している。「旅を
通して、トウェインはハワイ原住民の印象と家にいた黒人奴隷の記憶とを









とアメリカ南部を重ね合わせている (杉山 230)。 
 晩年のトウェインは、帝国主義に関して批判的であった。晩年のトウェ
インがアメリカによるフィリピンの帝国主義政策に反対したのはよく知ら
れている (杉山 232)。彼の書いた「19 世紀から 20 世紀への挨拶 (“A 
Salutation Speech from the Nineteenth Century to the Twentieth”」(1900)や「暗
闇に座る者へ (“To the Person Sitting in Darkness”)」(1901)といった出版物
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は反帝国主義運動において最も広く普及し、『スプリングフィールド・リパ
ブリカン (Springfield Republican)』によって、「最も影響力のある反帝国主
義者」と報道された (Zwick 241)。さらに、1901 年には、トウェインはニ
ューヨーク反帝国主義連盟 (the Anti-Imperialist League)の副会長を務めて








ハワイからの手紙 (Mark Twain’s Letters from Hawaii)』(1975)の中の「ホノ
ルル、1866 年 3 月 (Honolulu, March, 1866)」と題された記事には、アメリ
カの帝国主義に関する次のような文章が書かれている。 
 
As we came in sight we fired a gun, and a good part of Honolulu turned out to 
welcome the steamer. It was Sunday morning, and about church time, and we 
steamed through the narrow channel to the music of six different church bells, 
which were peopled by naked, savage, thundering barbarians only fifty years 
ago! Six Christian churches within five miles of the ruins of a pagan temple, 
where human sacrifices were daily offered up to hideous idols in the last century! 
We were within pistol shot of one of a group of islands whose ferocious 
inhabitants closed in upon the doomed and helpless Captain Cook and murdered 
him, eighty-seven years ago; and lo! their descendants were at church! Behold 



















る (There are many humorous things in the world; among them the white man’s 
notion that he is less savage than the other savages.)｣ (213)と述べ、帝国主義
の残酷さを語りながらも、次のように書いている。 
 
The signs of the times show plainly enough what is going to happen. All the 
savage lands in the world are going to be brought under subjection to the 
Christian governments of the Europe. I am not sorry, but glad. This coming fate 
might have been a calamity to those savage peoples two hundred years ago; but 
now it will in some cases be a benefaction. The sooner the seizure is 
consummated, the better for the savages. The dreamy and dragging ages of 
bloodshed and disorder and oppression will give place to peace and order and 
the reign of law. When one considers what India was under her Hindoo and 
Mohammendan rulers, and what she is now; when he remembers the miseries of 
her millions then and the protections and humanities which they enjoy now, he 
must concede that the most fortunate thing that has ever befallen that empire 
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was the establishment of British supremacy there. The savage lands of the world 
are to pass to alien rulers. Let us hope and believe that they will all benefit by 


































































































   ²Mark Twain のテキスト Adventures of Huckleberry Finn は Norton 版
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